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PUBLISHERS' NOTE

On the ground of its intrinsic historic importance, and of the widespread interest it has attracted on the other side of the Atlantic, there seems to be good warrant for the publication of an American edition of The Cause of the World's Unrest.

The American publishers desire to make clear, however, that they do not accept responsibility for the soundness of the conclusions presented in this volume. They have issued the book because of their belief that the American reading public should be afforded an opportunity of examining the material.

It is the contention of the author that certain of the plans for domination outlined in the documents upon which his volume is based have apparently been followed in the recent movements in Russia.

The publishers desire to point out, what the author of the volume has himself emphasized, that, while the statements presented do reflect upon the purpose and the actions of certain groups of Jews,

There have been innumerable occasions when the loyalty of a new citizen to his new State has been admirable: on the other hand, both here and in America, we have found that race instincts have been stronger than oaths of allegiance.

Jews will, however, reply with assurance that they are not a race but a religion and that to differentiate between them and other religious bodies

a foreign policy of their own with a definite end in view?

But while we must be just, we must also be firm in our determination not to allow a duality of national policy in one and the same citizen.

H. A. GWYNNE, Editor The Morning Post, London

September, 1920.



INTRODUCTION

and communication was difficult. But, roughly speaking, the people were prevented by established authority from being victimized. Today all that is changed, and we now live in an age which will be known, perhaps, in history as the age of the exploitation of the people.

this is simple enough and yet it is far too high for the understanding of the mere politician. It consists in this truth, that the people of this country can only be really roused by an appeal to their better nature. That is the strength of England.

Many who read the story of this subterranean

scheming as it is unfolded in this book may perhaps be disinclined to admit the correctness of the author's statements because of the startling conclusions to which they lead up. But I would urge the reader to cast aside all prejudices and to judge the facts brought out on their merits as facts and to suggest, if he can, other conclusions. The main outline of the contents of this book is, in brief, that there has been for centuries a hidden conspiracy, chiefly Jewish, whose objects have been and are to produce revolution, communism, and anarchy, by means of which they hope to arrive at the hegemony of the world by establishing some sort of despotic rule.

The "Protocols of the Elders of Zion," an edition of which has been published in England, have aroused tremendous interest and a storm of protest. It will be noticed by the reader that the editors of the volume have taken particular care not to assume the authenticity of these protocols. They may or may not be genuine. Their present importance lies in the fact that, while the book which contains them was published in 1905, the Jewish Bolsheviks are today carrying out almost to the letter the programme outlined in the protocols.

I have said that this secret revolutionary move-

ment seems to have been engineered chiefly by Jews. It is about time that somebody spoke out frankly on this subject. I myself have several Jew friends. One of them I shall always remember with gratitude, for he would give me no peace in the years before the war until he had convinced me of the German danger. At his own expense he despatched a man to visit the various dockyards of Germany and the information thus obtained was found extremely useful. Now this man is as good a patriot as I am, but I say that there are certain bad Jews who have conspired and are conspiring against stable government; I point out that over 80 per cent. of the present Bolshevik Government are Jews, and that the Bolshevik movement outside Russia is chiefly directed by Jews.

If I cast doubt upon the political integrity of any Jew, or even if I disagree with his policy, I am dubbed an anti-Semite. This is not just. I accuse the Jews themselves of creating anti-Semitism and I will proceed to give my reasons.

The Jews are justly proud of their race, which, in spite of every sort of difficulty, has not only persisted throughout the ages, but has achieved a position of great power and influence in nearly every civilized country. Persecution and outside

pressure have taught them to stand together, and the tradition of unity is as strong, if not stronger, today. They may quarrel among themselves, but they unite instantly and almost unconsciously against any criticism from outside. The result is that a critic of a prominent individual Jew or of a particular Jewish policy, who begins with no sort of prejudice against Jewry, finds arrayed against him the serried and united ranks of Jewry. It is no use his declaring that his objections are not to Jewry, but to a particular Jew or a particular Jewish policy. He is dubbed an anti-Semite, with a consequence that he has to accept the epithet and, in some cases, on the principle of the dog with the bad name, promptly proceeds to justify it.

I will give a concrete instance of this. A few months ago, as a result of the Peace Conference, Great Britain accepted a mandate for Palestine, and, true to her word, proceeded to carry out her promise to provide a home for Jews in that country. At the present moment the population of Palestine consists of 80 per cent. Arabs and 20 per cent. Christians, Jews, and other religions. The Arabs are in a highly excited state of mind, because they know of the intention of the British Government to afford Jews a home in Palestine. Naturally they

before, anti-Semitism. The objection to Sir Herbert Samuel's appointment was justified on every count. If the British Government had proposed Sir Edward Carson as Viceroy of Ireland, that step would be exactly on all fours with the choice of a Jew as High Commissioner of Palestine. Surely criticism of such an obviously unwise decision might have passed without arousing the stupid cry of anti-Semitism.

The question which every reader of this book will want to have answered is whether there is a Jewish Peril and, if so, what are its ramifications. That there is a Jewish Peril I have no sort of doubt, but we must guard ourselves against generalizations. It is easy to prove that a certain section of the Jews in the world are engaged in a mighty attempt to destroy the established rule in many countries and to bring this world into communistic brotherhood. The thing is taking place before our eyes. But it would be downright wicked to ascribe to Jewry as a whole this mad and dangerous policy. In that direction lies the danger, the hideous danger of a violent and indiscriminate anti-Semitism. It must be averted by the Jews themselves. The honest, patriotic Jews must come forward and denounce and no longer

defend the revolutionaries of their race. They should refuse to approve of any policy which tends to undermine the pillars of civilized society, for the time has come when there can be no sitting on the fence; those who are not with us are against us.

But it is true that there was observable in certain Jewish circles a tenderness for Germany which we could not understand. Then came the Peace Conference in Paris, where this tenderness for Germany became more and more marked. The theory which prevailed at the Armistice that Germany had offended against humanity and therefore had to be punished, just as a man is hanged for murder, was displaced gradually by suggestions that leniency was the best policy. All that the ordinary man could make of it all was that Germany was getting off remarkably lightly.

Later on at the Conference we come to a phase in the proceeding where it is possible to say that Jewish influence did materially affect the policy of the Allies. I refer to Poland, and I do not make this assertion at random, but I base it on the speeches and statements of Jews themselves or Jewish newspapers.

The policy of the Allied and Associated Powers was avowedly the creation of a strong Poland. No country can be strong in these days of commerce and industry unless it has an outlet on the sea. Therefore, it was obvious from the first that Dantzig must be part of the newly constituted Poland. Again, no country can hope to remain strong unless

All this time the Jewish Junta in Russia was working with feverish activity to extend its loathsome propaganda in other countries. With the Armistice came two Bolshevist attempts in our country. Glasgow and Belfast tried to put into practice here the theories of Bolshevism. These attempts were dead failures, and it was obvious that Sovietism would not be carried by a coup de main in this country. So our enemies and the enemies of civilization, the Jew Bolsheviks, determined upon another plan. There was nothing secret in this. The substitution of a slower system of undermining civilization in this country was announced from the housetops, so to speak. Here are the Jew-Bolsheviks' orders to their sympathizers in this country:

"If such elements (Bolsheviks and Spartacists) increase in numbers and strength, everything may get changed. At first it is necessary: (1) The centre of gravity of the struggle must be outside of Parliaments (strikes, revolts, insurrections, etc.); (2) the struggle inside the Parliaments must be closely connected with the struggle outside; (3) the representatives must take part in general organization work; (4) the representatives must act by directions of the Central Committee and be responsible to it; (5) they must not conform to the Parliamentary manners and customs.

"We have to state again that the most vital part of the struggle must be outside of Parliament—on the street. It is clear that the most effective weapons of the workers against Capitalism are: The strike, the revolt, armed insurrection. Comrades have to keep in mind the following: Organization of the Party, instalment of the Party groups in the Trade Unions, leadership of the masses, etc. Parliamentary activities and participation in elections must be used only as a secondary measure—no more." (Call, April 22, 1920.)

It required no very intelligent reading of events to guess at such a plot without this clear and precise declaration of policy. The disastrous results were quite plain and obvious, and a definite plan was revealed to the most careless of observers. From the day of the Armistice until today not a single week has passed without a strike. Industry is thoroughly unsettled and the future is dark indeed. The aim of these wreckers is to produce by the next winter such general unemployment as to ensure a discontented population on which to work. It is a diabolical plan, but, from their point of view, it is by no means a difficult one to achieve. The exploitation of the people has been brought to a fine art. Every one of these men is an advocate

"Want and opinion are the two agents which make all men act. Cause the want, govern opinions, and you will overturn all the existing systems, however well constituted they may appear." Let us see to it that here in this country they shall not have success. Yet we shall do well to bear in mind Karl Marx's declaration of policy in regard to this country, as quoted by Mrs. Webster. In 1870 he sent the following message to the Internationale at Geneva:


	I. England is the only country in which a real Socialistic revolution can be made.

	
	The English people cannot make this revolution.




	
	Foreigners must make it for them.




	
	The foreign members, therefore, must retain their seats at the London board.







	
	The point to strike at first is Ireland, and in Ireland they are ready to begin their work.






Ten years ago this would have been regarded as midsummer madness. Today the case of Ireland gives to this message the aspect of a prophecy almost fulfilled. We should do well, however, to keep our eyes on conditions in England, Scotland, and Wales. The destruction of our industries is going on apace. Our industrial existence is dependent upon having a large field of exportation. We least of all nations can continue to exist by "taking in each other's washing.". At the present moment we are filling up the huge

This unemployment—the constant dread of the working man—is, in my opinion, deliberately created by the hotheads of Labour. When the war ended, even with the high prices of labour, a prolonged

to the Soviet Government is executed or imprisoned. Disease is rampant, and from all accounts which we get from Russia, never was any country in such a desperately unhappy state. And this is what our extremists want for us?

the Reds, and does not exist now, even as a political dream. There remains the "dictatorship of the peolpe." Luckily for us, it is not necessary to ponder deeply over the meaning of this. Being in actual and active existence in Moscow, we can see exactly what it means, how it works, and the main results. This system of government, so alluring to the working man, and so utterly inimical to his interests, is run by a few men who have usurped authority and have relegated the working classes to a position of serfdom, and are now working with all seriousness for the hegemony of the world. And 80 per cent. of them are Jews.

It would be unfair and un-English to argue from this that all Jews are Bolsheviks. But we may fairly say that the time has come when every country in the world is entitled to ask its Jews what policy they intend to pursue towards this new and alarming danger. Here is a huge country, of enormous resources and illimitable wealth, being run by a company of Jews on a system which can best be described as the denial of democracy. It aims at spreading this abominable theory throughout the world. This is the boast of their own men, not our mere statement. In every country are to be found today representatives of Sovietism, Jew

and Gentile, working feverishly and with excellent organization. In England we are seeing daily the results of the propaganda. Bolshevists here openly declare their intentions to have Soviet government, and they possess a paper, the Daily Herald, which is frankly and utterly Bolshevist. The political Jew, who is working for his nation and not for his religion, is active. He is everywhere working with extraordinary activity towards the furtherance of Bolshevist plans. Is it not time to ask those of our Jewish fellow citizens who do not share the views of their fellows to speak out openly and fearlessly?

The attitude of the English Jews is one of surprise that their religion should subject them to suspicion or differential treatment of any kind. They say in effect, "Why are we treated differently from Roman Catholics, Wesleyans, Methodists, Church of England, or any other religious community?" Recently in the Jewish Guardian (March 26, 1920) the attitude of English Jewry was thus described.

"Judaism is a religion, not a nation. It was to Jews as members of a religious body that national rights have been vindicated at the Peace Conference; and it is by Jews as members of a religious body that Judaism will be guarded." These are admirable sentiments, most of which every tolerant and generous Englishman will endorse. But perhaps he might ask the meaning of the phrase: "It was to Jews as members of a religious body that national rights have been vindicated at the Peace Conference." We presume that the writer intended to convey the idea that the Peace Conference insisted on the Jews of Roumania and Poland having special rights, because they were a religious community and not because they were a separate national entity. But later on in the same article we have a remarkable passage which tends to prove that there are a large number of Jews who desire a distinct nationality for themselves, apart altogether from their religion.

"Now, is this the policy of the Zionists, not to deprive Western Jews of nationality, but to acquire for such Eastern Jews as want it the opportunity of developing a civic sentiment, repressed and held in check where they dwell? If so, we would ask them four questions: (I) How far is this policy modified by the Minority Treaties enacted and to be enacted, and by the just desire to give them a fair trial? (2) How do the Zionist leaders propose to inform their followers and others that Jewish 'Nationalism' outside Palestine is a mistaken term, without

foothold in the present, or justification in the past, or security in the future? (3) Are they willing that Palestinians of other races and other creeds should share with Jews the civic sense of Palestine? And (4) how do they propose to conciliate the help and co-operation of the many Jews, in whose behalf we are writing, who, untouched, as they are, by political Zionism, are willing, even anxious, to assist in the restoration of Palestine?"

It is obvious, then, that there is a large and powerful section of Jews who cling to their nationality as much as they do to their religion. Indeed, the whole controversy in this matter boils down to the answer to the question, "Are Jews working as a distinct race or merely as members of a distinct religion?"

Let us try to seek the answer to this question from the Jews themselves. The Jewish Guardian is out and away the ablest Jewish paper published in England. We must bear testimony to its fairness, broad-mindedness, and general excellence. It must be remembered that it was founded only last year as a protest against the curious attitude of the other Jewish papers. In effect it is anti-Zionist and anti-revolutionary. It stands in rare

contrast to the narrowness and bitterness of its Jewish rivals. Also the Guardian commands the services of some of the best pens in British Jewry. In a leading article published August 6th of this year it refers to the question of nationality.

"We have never disguised our conviction, unpopular in places though it has been, that Zionism (or, more precisely, Zionist 'hotheads,' as Lord Curzon recently described them) brought grist to the mill of those anti-Semites who pretend that Jews are duo-national. The confusion between the philosophic 'nationalism,' which Mr. Leon Simon has expounded in a recent book, and the common nationality of the subjects of one ruler such as King George, has been as unfortunate as it is illogical. We still hold that wiser counsels might have avoided it, and that Jewish leaders, jealous for the good name of other adherents to Judaism than the Zionists, should always have been careful to distinguish between the two uses of one word."

Here we see the recognition of the accusation that the Jews are a nation and the attempt to meet it by Mr. Leon Simon. The Jewish Guardian is certainly "up against" the same accusation, and very gallantly, and we believe sincerely, tries to prove that Judaism is a religion pure and simple.

But facts are against it, and alas! facts from its own pages.

Some time in June, the Maccabeans honoured Mr. Lucien Wolf at the Holborn Restaurant by inviting him to a banquet. The event is described in the Jewish Guardian of June 11th. Here is the first sentence:

"Honour to whom honour is due, and all honour to Mr. Lucien Wolf, the man who fought for Jewish rights at Versailles last year."

Now what precisely do the words "Jewish rights" mean? If Judaism is a religion was there any need to fight for its rights, since no country in the world offers any obstacle to the exercise of his religion by any one of its nationals? So we conclude that the "rights" were political and we see the Jewish nation at work. If Mr. Lucien Wolf receives the thanks of Jewry for fighting for Jewish rights at Versailles, then Sir Herbert Samuel will, no doubt, do his best to deserve the same thanks for his fight for Jewish rights in Palestine.

Later on in the same account we come across another significant passage. Here it is:

"The second (message) was a letter from Mr. Israel Zangwill, pungent and self-reminiscent,

but with truth at the bottom of it, as usual. 'The Minority Treaties were the touchstone of the League of Nations, that essentially Jewish aspiration. And the man behind the Minority Treaties was Lucien Wolf.'"

I have italicized the description of the League of Nations as being "that essentially Jewish aspiration." Was the establishment of the League of Nations a religious or a political question? Surely, by no stretch of imagination or sophistry, can the League of Nations be regarded as a religious matter. It was political, and again we see the Jewish nation at work.

In returning thanks for the many kind things said of him at the banquet, Mr. Lucien Wolf's reply is thus described:

"Then came the sharing of the praise, first to the Alliance Israelite, then to the Americans, then to the statesmanship and goodwill of the Conference itself. The Anglo-Jewish members of the Delegation might claim that the first detailed plan of the Minority Treaties was their own. They discussed it with members of the Commission on New States, but the governing principle had first been accepted from them (my

italics) by the Allied and Associated Powers and by the League of Nations. Though in the excitement of hearing the Main Treaties all else might be well lost for the moment, he would remind them that the principle laid down in the preamble to the Labour Convention, which secured the rights of the working classes and guaranteed them the protection of the League of Nations, recognized that the rights of minority populations were on exactly the same plane."

Here is the political Jew at work for the Jewish nation. There is nothing deserving of blame in this. If political and intensely national Jews care to combine to secure privileges and rights for their co-nationals throughout Europe, they deserve well of Jewry, but the Jewish Guardian must not talk nonsense of Judaism being only a religion. It may be that, but in addition it is a strong, active political force, pulling strings in every country for the good of Jewry.

It is here we join issue with those Jews who do not concern themselves with the political and national aims and aspirations of their co-religionists. We want to know how we are to distinguish between the good citizen Jew and the politically

populations were on exactly the same plane. Taken to pieces this means that in order to secure privilege for the minorities (i.e., the Jews) it was found best to camouflage this step under the guise of "securing the rights of the working classes" and guaranteeing them "the protection of the League of Nations"—that essentially Jewish aspiration. Fancy our working men needing the protection of the League of Nations, or the working classes in any other country!

This is the Jewish Peril, that a great number of Jews, owning various nationalities and in some cases rising to great political power, are working for the rights of the Jewish nation. If there should come occasions to such a Jew when the safety, honour, and welfare of the country of which he is a national are opposed to the safety, honour, and welfare of the Jewish nation, on which side will he throw the weight of his influence and power? That uncertainty is not lessened by the spectacle of a Jew-Bolshevik Government or by the remembrance of Jewish national activity in Paris and elsewhere. If by giving expression to this policy of alarm and suspicion that is felt by many of my fellow citizens, I am to be dubbed "anti-Semite" by the Jewish Press, then I suppose I must put up

with the epithet. But as long as I see a possibility of the interests of this country and Empire being risked by uncertain allegiance, so long will I continue to denounce it.

H. A. GWYNNE.

Morning Post Office, August, 1920.





The Cause of World Unrest


CHAPTER I

In the House of Commons, on November 5, 1919, Mr. Winston Churchill gave a very remarkable account of the Russian Revolution. He began by quoting a passage from Ludendorff's book on the war. It occurs in volume ii., page 509:

"By sending Lenin to Russia [says Ludendorff], our Government did moreover assume a great responsibility, but from the military point of view his journey was justified. Russia had to be laid low. But our Government should have seen to it that we were not also involved in her fall."

So far Ludendorff. Let us now see what Mr. Churchill has to say upon the implications of this passage:

"Lenin was sent into Russia by the Germans in the same way that you might send a phial con-

taining a culture of typhoid or of cholera to be poured into the water supply of a great city, and it worked with amazing accuracy. No sooner did Lenin arrive than he began beckoning a finger here and a finger there to obscure persons in sheltered retreats in New York, in Glasgow, in Berne, and other countries, and he gathered together the leading spirits of a formidable sect, the most formidable sect in the world, of which he was the high priest and chief. With these spirits around him he set to work with demoniacal ability to tear to pieces every institution on which the Russian State depended. Russia was laid low. Russia had to be laid low. She was laid low in the dust.

"Colonel Ward—But she is not dead yet.

"Mr. J. Jones—Why did you not declare war

"Mr. Churchill—Her national life was completely ruined; the fruits of her sacrifices were thrown away. She was condemned to long internal terrors, and menaced by famine. . . . Her sufferings are more fearful than modern records hold, and she has been robbed of her place among the great nations of the world."

Now let us carefully consider this gloomy, impressive, and almost terrifying passage. What does it mean? It means, first of all, that the German Imperial Government used an organiza-

tion—"the most formidable sect in the world"—for the destruction of Russia. Secondly—as we also gather from Ludendorff—the German Government ran a great risk—"assumed a great responsibility"—in letting loose this mysterious power. Thirdly, Ludendorff seems to suggest that the German Government handled this power clumsily, so that they were also brought down by it. Fourthly—and here we come to Mr. Churchill—the sect was not German only or Russian: its leading spirits were drawn from New York, Glasgow, Berne, and other countries.

It was a power outside Germany, a power outside Russia: it was a world-wide power. And it was a power strong enough to bring Russia down, and also, if we are right in our interpretation of Ludendorff's words, to bring down the Imperial German Government and the House of Hohenzollern.

What was it?

Before attempting to answer this question, let us make another quotation, this time from an author long dead. The Abbé Barruel wrote his Memoirs of Jacobinism towards the end of the eighteenth century. The English translation was published in 1797–1798. The Abbé traced the

origin of the French Revolution through a bewildering maze of secret societies, French and German, chiefly Masonic or pseudo-Masonic in form, and all inspired by a common plan. He suggested that the parent sect of the Revolution was the Illuminati founded by the famous "Spartacus" Weishaupt in Bavaria in 1776, and after describing the sinister activities of this and other organizations of a similar kind, he warned his readers in these remarkable words:

"You thought the Revolution ended in France, and the Revolution in France was only the first attempt of the Jacobins. In the desires of a terrible and formidable sect, you have only reached the first stage of the plans it has formed for that general Revolution which is to overthrow all thrones, all altars, annihilate all property, efface all law, and end by dissolving all society."

Now, the Abbé Barruel's book caused a great sensation at the time, and became the centre of a great controversy—both in Europe and America—now almost, if not quite forgotten. Among those who attempted to answer Barruel was Jean Joseph Mounier, famous in the early stages of the Revolution as President of the National Assembly.

Mounier was one of those Liberal-Constitutionalists who seem doomed to be the dupes of the Revolutions over whose early stages they preside.

Mounier then wrote a reply to Barruel. In this reply Mounier pointed out that the Illuminati had been dissolved in 1787.

"How, therefore [he asked], could it have produced the Revolution of France which began in 1789? True, we have been assured that it was continued in more secret forms; but this assertion is out of all probability. . . . They who say the order still exists ought to give up the attempt to persuade the Germans of it, who are witnesses of the conduct of those who established it. . . . If we are to believe the writings of Dr. Robison and M. Barruel, the systems of M. Weishaupt were diffused with the rapidity of the electric fluid."

Here surely is a passage upon which Time sheds a strong and dramatic light.

In 1801 no German believes that the followers of "Spartacus" still exist as a secret society. In 1918 they come out of their shadows and attempt a Revolution in Berlin!

In 1801 it is absurd to suppose that a secret

Influence of the Philosophers, Free-Masons, and Illuminants on the Revolution in France (1801).

society, a "formidable sect," could spread from Germany to France "with the rapidity of the electric fluid." In 1919 Mr. Churchill asserts that Revolution was carried from Germany to Russia "in the same way that you might send a phial containing a culture of typhoid."

Barruel then is justified by time. As we shall presently show, he finds support in the researches of modern history. The French Revolution—like the Russian Revolution—was actuated by a formidable sect—"the most formidable sect in the world."

The proofs of this statement we must reserve for a subsequent chapter. In the meantime let us merely state the question which these papers will attempt to answer.

What is this "formidable sect" of which Barruel speaks in the eighteenth century, of which Mr. Churchill speaks in the twentieth? Is it the same then as now? That is a disturbing question. Upon the answer may rest the safety of England—of Christianity—and of the civilization based on Christianity.

"The appalling thing," says Lord Acton in his Essays on the French Revolution, "is not the tumult but the design. Through all the fire and smoke

we perceive the evidence of calculating organization. The managers remain studiously concealed and masked, but there is no doubt about their presence from the first."

What was this calculating organization? Lord Acton does not answer. He was too absorbed in his pre-occupation of Constitutionalism—that will-o'-the-wisp which all our Whig historians are eternally chasing through the quaking bogs and the lurid shadows of those terrible times. Was it by any chance the same "formidable sect" which the German Emperor let loose upon Russia?

Mrs. Webster, in her admirable book on the French Revolution, suggests several answers to this question. She recalls the "formidable sect" of the Illuminati of Bavaria, founded by "Spartacus" Weishaupt in 1776, and asks if it can be "mere coincidence" that the Spartacists of modern Germany adopted the pseudonym of their fellow-countryman and predecessor of the eighteenth century.

We shall examine that theory later on.

Then Mrs. Webster goes on to point out that the Internationale, by the admission of Prince Kropotkin, had "a direct filiation" with the

The French Revolution. By Nesta H. Webster (1919).

"Enragés" of 1793 and the secret societies of 1795.

That also is a question we shall have to consider.

They are mentioned by Mrs. Webster as an afterthought, suggested no doubt by the terrible events which were taking place when she was completing her book. The main body of her work is occupied with tracing the Orleanist conspiracy, which beyond doubt had its share in those events.

Now the Duke of Orleans was a voluptuary and a coward. Sober historians, after examining his character, laugh at the idea that he could have organized such a conspiracy. Why then was his name—the name Philip Égalité—a rallying cry of those formidable sects which organized the Revolution? That is a question which we must also hold in suspense for a moment.

Then Mrs. Webster allots its due share to the Prussian conspiracy organized by Frederick the Great, and continued by his successor, for the destruction of France. That Prussia had its share in the French Revolution is no longer in doubt. "Anacharsis" Clootz, that horrible Prussian; Ephraim, that horrible German Jew, were probably agents of the House of Hohenzollern. Had they also a "filiation" with the "formidable sect"? We shall see.

Again, there was the obscure conspiracy to place the Duke of Brunswick on the Throne of France.

There were also English influences at work in the "formidable sect." English gold helped to finance the French Revolution. That is certain. But it is also certain, as Mrs. Webster shows, that it was not the gold of Pitt. The Government of George III. had no hand in the foul conspiracy. The aid was given by certain "revolutionary clubs" in England.

What interest had they in the destruction of the House of Bourbon? Were they also members of the "formidable sect"? If they were—if Bavarians, Prussians, Frenchmen, and Englishmen were all working in the same conspiracy, in the same organization—then the "formidable sect" could not have been French merely. It must have been International.

Are we to believe that even in the eighteenth century there was an "International" devoted to the destruction of Church and State?

The French Clerical, the French Royalist, will reply at once: Certainly, there was Freemasonry.

That is an answer at which Englishmen will be

inclined to laugh, for no one who knew anything of them could suspect our English Freemasons of any revolutionary design. But there is Freemasonry and Freemasonry. The danger of the Masonic organization is this—that every secret society which aims at revolution finds in Freemasonry a disguise which it is almost impossible to penetrate. Freemasons themselves admit, as we shall see later on, that the trowel has been used as a dagger, and that the square has covered a bomb. Let us quote from a witness who upon this point is not likely to lie. Louis Blanc was himself a revolutionary, and his History of the French Revolution is written to glorify that event. Let us see, then, what he says on this subject.

After reminding his readers that Liberty, Equality, and Fraternity are words dedicated to Freemasonry he continues:

"As the three grades of ordinary Masonry included a great number of men opposed, by position and by principle, to every project of social subversion, the innovators multiplied the degrees of the mystic ladder to be climbed. They created occult lodges reserved for ardent souls . . . shadowy sanctuaries whose doors were only open to the adept after a long series of proofs calculated

to test the progress of his revolutionary education. . . . It was to these subterranean schools that Condorcet alluded when, in his Histoire des Progrès de l'Esprit Humain, interrupted by his death, he promised to tell what blows monarchical idolatry and superstition had received from the secret societies, daughters of the Order of the Templars."

This testimony, as we shall see, does not stand alone. And it has the merit also of explaining a good deal that is otherwise inexplicable. For it is certain that in France the Duke of Orleans was Grand Master both of the Central Masonic Lodge, the Grand Orient, and also of the Templars; that Frederick the Great was Grand Master of a worldwide system of Freemasonry, and that the Duke of Brunswick was Grand Master of the German Freemasons.

Whether these principals were the directors or were the tools of the "formidable sect" is a question that must also be answered.

But in the meantime we must examine a little more closely the words of Louis Blanc's testimony.

We gather from this closer view that the ordinary lodges and the general run of Freemasons—even in France—were not entrusted with the designs of the conspirators. These conspirators

created special lodges—"arrières loges," as they are called—behind (and above) the ordinary lodges. The "innovators" were thus protected by a screen or several screens, one behind the other, of unsuspected and unsuspecting Masons. These were the "shadowy sanctuaries," open only to the adept, where blow upon blow of the revolution could be directed in safety—as from a bomb-proof dug-out or the armoured top of a battleship.



CHAPTER II

closely that it leads us into a blind alley. It entices us along in the most promising and alluring way; but it ends in a dead wall.

We know a good deal about Adam Weishaupt. He was born in 1748, and at the age of twenty-eight was Professor of Law in the University of Ingolstadt, in Bavaria. We know that even before this early age he had worked out the general lines of his system and of his philosophy. But there is one thing we do not know—Did he work out the system for himself or was he inspired thereto by some unknown and unsuspected teacher?

We do know, by the way, that he was a thoroughpaced scoundrel, for among his intercepted correspondence was a series of letters, written by him to various initiates, imploring them to help him to find the means to destroy the unborn child of his sister-in-law, before its birth should overwhelm him with disgrace. After such a confession we are entitled to doubt if the philosophy he professed was the real motive of his activities.

His philosophy need not detain us very long. It is the old familiar set of fallacies and unproved assumptions formulated some little time before by Jean Jacques Rousseau, and long since exploded

by historians on the one side and by men of science on the other.

Liberty and equality are the essential rights that man in his original and primitive perfection received from Nature. Property destroyed Equality; Governments and Religions destroyed Liberty; therefore to reinstate man in his original rights it was necessary to destroy all Religions, all Civil Societies, and all Property.

This was to be done by secret organization—

"Yes," he prophesied, "princes and nations shall disappear from off the face of the Earth. Yes, a time shall come when man shall acknowledge no other Law than the great book of Nature. This Revolution shall be the work of our Secret Societies, and that is one of our Grand Mysteries."

It may be noted in passing that he uses the plural—as if he were aware that there were others working along tunnels similar to those which he and his confederates were digging so busily.

He began with his pupils of Ingolstadt, the general idea being that "each class of my order must be the preparatory school for the next." He educated a class of "Insinuators," whose business was to secure initiates, and these initiates were only let into the secrets of the organizations

when they were proved to be faithful and had gone too far to draw back.

The scope of these designs is revealed in the following passage, which might almost persuade us that we are in the presence of the "formidable sect":

"When the object is a universal Revolution, all the members of these Societies, aiming at the same point, and aiding one another, must find means of governing invisibly, and without any appearance of violent measures, not only the higher and more distinguished class of any particular State, but even of all stations, of all nations, of every religion, insinuate the same spirit everywhere; in silence, but with the greatest possible activity, direct the scattered inhabitants of the Earth towards the same point."

With marvellous patience and cunning, Weishaupt elaborated a secret organization closely resembling Masonry, of four classes, subdivided into six degrees. Young men were tempted into it upon various false pretences, and before very long the organization had great power in Bavaria and other parts of Germany.

Then came a great chance. Weishaupt was fortunate in two disciples, "Cato" Zwack and the

Hanoverian Baron, "Philo" Knigge, who had dabbled in Freemasonry, and with these two he conceived the project of capturing or illuminizing the Masonic Lodges.

Weishaupt's instructions on the gentle art of capturing Freemasonry are interesting:

"In every town of any note situated within their district the secret chapters shall establish lodges for the three ordinary degrees, and shall cause men of sound morals, of good repute, and of easy circumstances, to be received in these lodges. Such men are much to be sought after, and are to be made Masons, even though they should not be of any service to Illuminism in its ulterior projects."

These methods succeeded beyond expectation. Weishaupt and his initiates were soon in secret control of a multitude of lodges throughout Germany.

But the great chance came with the universal Masonic Congress at Wilhelmsbaden in 1782. At that Congress "Philo" Knigge was busy, and he gleefully reports his progress to his Master: "All of them," writes Knigge, "were enchanted with our degrees of Epopt and of Regent." Into these degrees the Freemasons were enlisted in shoals.

The centre of the conspiracy was now in Frankfort, and was spreading in all directions. The South German States, Prussia, Austria, Holland, were all infected. A trusted agent was sent to London "slily to illuminize the English." Several of the German Courts were almost completely in the hands of the Illuminati. Their prestige was becoming enormous.

But in the height of his success, Weishaupt received a staggering blow. The Elector of Bavaria swooped down upon him, obtained evidence, both written and oral, which filled Germany with horror and covered the sect with confusion. Weishaupt fled to another part of Germany; but his organization continued, and, as we shall presently see, its agents or fugitives helped to precipitate that Revolution in France which they had failed to effect in Germany.

We have said that our study of the Illuminationly leads us into a cul-de-sac, a blind alley. We come to Adam Weishaupt, and we get no further back. But at its other end this blind alley joins the main roads, or rather tunnels, of "occult" Freemasonry and Revolution.

We find this "filiation" quite clearly in Mirabeau's visits to Berlin. Mirabeau returned from

Berlin with two enthusiasms, the one for the Jews, the other for the Illuminati. Of the former enthusiasm we shall have something to say later: the latter enthusiasm bore immediate fruit. Mirabeau induced "Amelius" Bode, the disciple and successor of "Spartacus" Weishaupt, to "illuminize" the French Masonic Lodges.

There is no doubt that at that time French Freemasonry was assuming certain very dangerous and subversive forms. France was, in fact, covered with a web of secret organizations of the Masonic type, and of these Lodges practically all the Jacobins were members.

The Grand Orient itself had become a vast revolutionary organization. Under the nominal rule of the Grand Master, Philip Égalité, Duke of Orleans, were the Lodges of no less than 282 French towns; there were besides 81 Lodges in Paris and 16 at Lyons. Every Lodge sent its Deputy to the Grand Orient, and every Lodge had its President, whose duty consisted in forwarding the orders of the Grand Orient, or in preparing the Brethren for the orders which they were to receive.

As early as 1776, the Central Committee of the Grand Orient instructed its subordinates to prepare the Brethren for insurrection. They were to

visit the Lodges throughout France, to conjure them by the Masonic Oath, and to announce that the time had at last come to accomplish their ends in the death of tyrants.

While the Grand Orient thus organized Revolution throughout France, various occult Lodges had their parts in the movement. Thus the Paris Lodge of the Coq Héron was the seat of the propa-

ganda. Its chiefs were the Duc de la Rochefoucault, Condorcet, and Sieyès, and in 1790 they controlled funds of twenty million livres, or £900,000, at that time an enormous sum.

Barruel quotes the main principle on which they founded their hopes of a Revolution:

"Want and opinion are the two agents which make all men act. Cause the want, govern opinions, and you will overturn all the existing systems, however well consolidated they may appear."

Now Barruel quotes this revolutionary maxim on the authority of one Dr. Girtanner, who, he says, had been able to penetrate the secrets of revolutionary Masonry in Paris. Was it acted upon? Everybody knows that one main cause of the Revolution in Paris was the scarcity of bread. That scarcity is usually said to be due to a bad harvest. Mrs. Webster, however, quotes many authorities to show that the scarcity was aggravated by the deliberate action of certain people who bought and held up the grain. These people, in her view, were agents of the Duke of Orleans and of what is called the Orleanist conspiracy.

"Montjoie [says Mrs. Webster] asserts that agents employed by the Duc d'Orléans deliber-

ately bought up the grain, and either sent it out of the country or concealed it in order to drive the people to revolt, and in this accusation he is supported by innumerable contemporaries, including the democrat, Fantin-Des Odoards, Mounier, whose integrity is not to be doubted, the Liberal Malouet, Ferrières, and Madame de la Tour du Pin. Beaulieu, however, one of the most reliable of contemporaries, considers that the Orleanists would have been unable to create a famine by these means, but that they accomplished their purpose by stirring up public feeling on the subject of monopolizers, thereby inducing the people to pillage the grain. The farmers and corn merchants, therefore, fearing that their supplies would be destroyed in transit, were afraid to release them. By this means a fictitious famine was created."

Here at least is evidence which makes Girtanner's statement credible. He states that the secret societies planned to create scarcity; contemporaries believed that scarcity was created, but put it down not to the secret organizations of which they knew nothing, but to the Duke of Orleans.

As to the other economic cause of the French Revolution, the spell of bad trade and unemployment, it was produced by the Eden Treaty, a commercial treaty so disadvantageous to France that it was ascribed by contemporaries either to corruption or treachery. Here also Girtanner's statement furnishes a clue which might be worth while for the student to follow up. What remains certain is that the economic crisis which preceded the Revolution was intensified, if not created, by artificial causes. That these causes were part of a conspiracy to bring about Revolution is not certain, but possible—and probable.

But to return. Among the "arrière loges"—in whose "shadowy sanctuaries" the Revolution was plotted—we must mention the Lodges of the Amis Réunis and the Philalèthes. The latter was the haunt of those philosophers and dabblers in literature who in all ages are the easy prey of their vanity. The former sheltered such political fanatics as Condorcet, Brissot, Danton, Saint-Martin, and Savalette de Lange. It was to this retreat that Mirabeau brought "Amelius" Bode, the Baron de Busche, and the other Illuminati who were to "illuminize" French Freemasonry. But French Freemasonry hardly required "illuminization" from Germany. The work had already been carried through by kindred spirits, if not by fellow-conspirators.

Among these shadowy and sinister figures were the notorious "Count Cagliostro," whose real name was Joseph Balsamo—a practitioner of all forms of magic, alchemy, and fraud—and the "Count of Saint-Germain," a Theosophist, as we should now call him, who boasted that he had lived through several incarnations. It was this impostor who founded the sect of Adamites, some little distance outside Paris, in which, according to Barruel, the two sexes lived in promiscuous concubinage, one lady only being reserved as the peculiar property of the founder, then, according to his own reckoning, in his 130th year.

Nor should we forget Martinez Pasqualis, generally reputed to be a Portuguese Jew, who founded his Order of Cohens, with a programme which owed something to the ancient mysteries of the Cabala. Pasqualis and his successor, Saint-Martin, worked in France on very much the same lines as Weishaupt worked in Germany. Indeed, the more we look at this eighteenth-century network of secret conspiracy, the more probable does it seem that they all owed something to a common inspiration at that time and up till now suspected but unknown.

When the Revolution came some at least of

these secret workers emerged from their shadowy sanctuaries and came into the open. The Jacobins were not only initiates themselves, but ruled their affairs in ghastly imitation of the Masonic order.

"It is not by chance [says Barruel] that the Jacobin Clubs both in Paris and the Provinces become the general receptacle for Rosicrucians, Knights Templars, Knights of the Sun, and Knights Kadosch; or of those in particular who, under the name of Philalèthes, were enthusiastically wedded to the mysteries of Swedenborg, whether at Paris, Lyons, Avignon, Bordeaux, or Grenoble. . . . The list is public, and it contains the names of all the profound adepts who had hitherto been dispersed among the Lodges." (Barruel, vol. iv., p. 382.)

Were they the real plotters of the Revolution, or were they, too, puppets, who danced obediently to the guidance of an unseen hand? Their fate suggests their rôle, for all or nearly all of them died under the guillotine, carrying with them their dark secrets to be buried for ever in the quicklime of the general fosse.



CHAPTER III

It is now evident how the Revolutionaries worked under the cloak of Freemasonry for the downfall of France. We are therefore driven to consider more closely the nature not indeed of Freemasonry in the English sense, but of those orders of Freemasonry which in various parts of the world are generally associated with political propaganda.

It is commonly supposed—and in our own country and the United States there is sufficient ground for the supposition—that Masonic ritual consists of certain innocent and friendly, though symbolic, ceremonies, which aim at strengthening the noble duties of charity, fraternity, loyalty, and fair-dealing among men who are true citizens of their Empire and whole-hearted believers in Christian morality. "To so high an eminence has the credit of Freemasonry been advanced," says the old English Charge to initiates, "that in every age Monarchs themselves have been promoters of the art, have not thought it derogatory from their

dignity to exchange the sceptre for the trowel, have patronized our mysteries and joined in our Assemblies." In 1799 and 1817, the British House of Commons, in specific Acts, recognized the laudable character of the craft and provided for its continuance.

its observances and deliberations with the utmost secrecy.

by a single lamp set on the floor, by the side of a couch of leaves, on which is placed a representation of Abairam sleeping.

"'Here is the assassin?' says the Master of Ceremonies. 'Strike boldly at his head and heart, and revenge the death of the Master!' The candidate does so with his dagger, a voice exclaiming 'Nekum!' [Hebrew for revenge]—and the Master of Ceremonies, having with his sword separated the bleeding head from the trunk, gives it to the candidate, who, holding it in his right hand, returns to the chapter-room."

It is in the ninth order, too, that the philosophy of goodwill and benevolence to mankind, inculcated in the lower degrees, is supplemented by an eloquent appeal to destroy Ignorance, Tyranny, and Fanaticism, and it is interesting to notice that in this and the succeeding degrees numerous Hebrew names and associations creep into the rituals. The following striking passage is taken from the ritual of the eleventh degree (the Sublime Knights Elu of the Twelve):

"The Venerable Master: My Brethren, are you willing to take upon yourselves the duties of Governors in Israel, and chiefs over the tribute,

with the resolution to discharge those duties faithfully and impartially?

"All: We are. . . .

"The V. M.: Let then our Chancellor write the degree . . . making these twelve our Viceregents, each in his Province, to be obeyed accordingly."

The next three orders are engaged in symbolic rituals dealing with the rebuilding of the Temple of Solomon which are difficult to understand, but considerable light is thrown upon their meaning in the concluding catechism of the 15th degree (the Knights of the East, Sword or Eagle):


	"Q.: Of what are the ruins of the walls of the city and the Holy House an emblem?


	"A.: Of a country that has lost its liberties, and an Order ruined and proscribed.


	"Q.: To what do the seventy lights of the Lodge allude?


	"A.: To the seventy years of Hebrew captivity.




	"Q.: Of what are the chains of the captives, with their triangular links, an emblem?


	"A.: Of the three powers that have in all ages fettered the human intellect and chained the limbs of the people: the Kings, Priests, and Nobles— of Tyranny, Superstition, and Privilege.


	"O.: What art do you profess?

	"A.: Freemasonry

	"Q.: What do you build?

	"A.: Temples and Tabernacles

	"Q.: Where




	"A: In the souls of men, and among the nations.


	"Q.: Which way do you travel?

	"A.: From Babylon to Jerusalem. . . ."






It is not difficult to see whither all this symbolism and catechism points. As the candidate becomes more and more initiated into the secrets and inner history of his craft he becomes more and more familiar with the idea of liberty as a basic principle in Masonic life and thought, and to the possibility of himself having, if need be, to offer up his life "in the cause of downtrodden races" and "in defence of free government." Such an ideal sounds noble enough, but let us try to find out what motive lies behind it. We have mentioned that one of the duties of a Master Mason in revolutionary Masonry is to seek for the "lost word." By the time he is fully initiated as a Rosicrucian (18th degree) he has learned that the day on which the word Jehovah was lost is precisely that on which the Son of God died on the Cross.

"As soon as the candidate [says the Abbé Barruel] has proved that he understands the Masonic meaning of the inscription INRI (Jesus of Nazareth, King of the Jews), the Master [of Cere-

monies] exclaims, My dear Brethren, the word is found again, and all present applaud the luminous discovery, that He whose death was the consummation and the grand mystery of the Christian Religion was no more than a common Jew crucified for his crimes. . . . It is on the Gospel and on the Son of Man that the adept is to avenge the brethren, the Pontiffs of Jehovah."

le Bel, together with the murder of the Grand Commander, Jacques de Molai, who was burned alive by Philip's orders on March 11, 1314.

Thus is the mask completely thrown aside, and the hidden designs of the Red Masonic orders made clear. The objects to be pursued and annihilated are the two great institutions of the Christian world, represented by Clement V. and Philip IV., the Church and the State. "The religion which is to be destroyed to recover the word, or the true doctrine," remarks Barruel with true insight (vol. ii., p. 325), "is the religion of Christ, founded on revelation. This word in its full extent is Liberty and Equality, to be established by the total overthrow of the altar and the throne."

We conclude with a few significant sentences taken from the catechism of the Knights Kadosch degree. (We have been unable to obtain any authentic information on the ritual of the higher degrees.)

"My Brother [the Candidate], you desire to unite yourself to an Order which has laboured in silence and secrecy for more than five hundred years with a single end in view, and hitherto with only partial success. . . . The Order of Knights Kadosch has for its mission the avenging of a great

that many Jews are good citizens and patriotic British subjects. What is alleged, however—and this allegation we must examine—is that a secret sect of Jews cherish political designs of a subversive nature, and that this sect works for revolution behind a mask of Freemasonry.

Now we have remarked that the ritual, particularly of the Templars, is both Hebraic and suggestive of a design of revenge. It might help us a little, then, to inquire into the origin of this particular Order, with which the "Ancient and Accepted Scottish Rite" as practised by the Red Lodges is historically connected.

And, indeed, no less an authority than Augustus Schlegel points the way:

"The Order of the Templars [says Schlegel in his Philosophy of History] has been the bridge over which all that body of mysteries (i.e., of esoteric Freemasonry) has passed into the Occident. . . . Through them come the traditions of Solomon and his Temple. . . . A society from the breast of which, as from a laboratory where the spirit of destruction forged its arms, came the Albigenses, the Jacobins, and the Carbonari, could not have a tendency truly Christian nor a constitution politically just, nor could it exercise a beneficent influence on humanity in general."

The most eminent specialist on this subject of the history of the Templars is the Comte le Couteulx de Canteleu, whose book on secret societies and sects is founded not upon legend and tradition merely but upon the archives of the Templars themselves in his own possession and elsewhere.

The Count explains how this crusading Order during its long stay of half a century in Palestine formed a close and sinister connection with the Order of Assassins or Hachichiens—a branch of the Ishmaelites of the East, whose members must have been Jewish, since their object was the rebuilding of Solomon's Temple. This secret society infested the mountains round Jerusalem, and carried on a war of brigandage and assassination both against the Saracens and the Crusaders.

"The Templars [says our author], seeing that the Realm of Jerusalem was going swiftly towards its ruin, made alliance and treaty with the Assassins. It appears to be certain that it was Guillaume de Montbard who received from the Old Man of the Mountain the Masonic initiation in a

*Les Sectes et Sociétés Secrètes, Politiques et Religeuses; essai sur leur histoire depuis les temps les plus re-oulés jusqu' à la Révolution française (1863).

cavern in the Liban, and transmitted it to his companions, who were all initiated in the Masonic cult."

It is certain that when the Templars returned to Europe they were accused of following an un-Christian and blasphemous ritual.

At the same time Philip drove the Jews out of France.

took his advice, although his persecution was more mild and more dilatory than the French King's, and as a result of these two persecutions many of the Knights are said to have been driven into Scotland.

Tradition says that an eminent band of French Templars, disguised as operative Masons, landed on the island of Mull, and were received by the Scottish Grand Master. These Knights, it is said, helped Robert the Bruce to win the Battle of Bannockburn, and with his connivance founded the famous Lodge of Kilwinning, which claims an apostolic succession both in ritual and government. When the Jacobite cause found refuge in France, the Scottish Rite was brought back to the home of its founders, and was accepted by the Grand Orient, as a convenient symbolism for its work of subversion.

The ritual also reached Germany, and in 1762 Frederick the Great, who had taken under his wing the patronage of all German Masonry, promulgated his Grand Constitution, the Constitution being confirmed also at Bordeaux in the same year. In 1786, Frederick's new Constitution of the Ancient and Accepted Scottish Rite delegated his powers to a Council for each nation. And

from France, in 1761, one Stephen Morin—probably but not certainly a Jew—was deputed by the Grand Consistory of the Sublime Princes of the Royal Secret, of whom the Duke de Chartres, afterwards the Duke of Orleans, was the one designated to carry the torch to the New World.

Thus a ritual originating among the Ishmaelites and Assassins of Mount Lebanon gradually penetrated Europe and the New World. It is a singular story, but suggests rather than proves the connection between the Hebraic and Masonic secret organizations.

There is, indeed, at least one document which supports this theory. It is quoted in Deschamps' Les Sociétés Secrètes et la Société (vol. iii., Annexe B), and purports to be a letter from a certain Jean Baptiste Simonini written from Florence on the 1st August, 1806, to the Abbé Barruel congratulating him on his book, which Simonini had just read. The Abbé, it will be remembered, had contended in his Memoirs of Jacobinism that the French Revolution had been in great part engineered by certain Masonic organizations. Simonini informs the Abbé that his conclusions are correct but do not go far enough, and that behind the Masons were the Jews. He goes on to tell how during the

Barruel, who had written his book without any such suspicion, was puzzled what to do with the letter. He did not desire to give publicity to a statement which he could not prove, and he determined to inform the authorities of its contents and give the letter into the keeping of his ecclesiastical superiors (in whose archives it still remains). In

the course of his short annotations on the document, however, he suggests that, owing to the double persecution of Philip le Bel, the Jews may have made common cause with the Templars, and that this may be the origin of the Masonic degree of Kadosch.

We do not propose to examine the logical steps—some of them giant strides—by which M. Copin-Albancelli advances to this conclusion. We may

point out, however, that there are certain obvious difficulties. One is that Freemasonry in general—both in England and in Germany—was closed to the Jews, at least through the greater part of the eighteenth century, although there is reason to suppose that this exclusion did not apply in certain of the governing or occult orders of Continental Freemasonry.



CHAPTER IV

WE have seen how M. Copin-Albancelli attempted to prove that subversive Freemasonry was the secret government of the Jews. This argument has the horrible implication that certain groups of the Jewish race have a secret organization which works for the destruction of the Christian nations.

A moderate and probably truthful view of this question is contained in a very remarkable book by the Abbé Joseph Lémann (L'Entrée des Israélites dans la Société française). Lémann, it is important to note, was himself a Jew who embraced Christianity and became a Christian priest.

Lémann, then, describes the assertions which we have discussed as an exaggeration—"une thèse exagérée." He admits, however, that very close relations exist between Jewry and the secret societies. And he sets these relations down to the Hebraic antagonism against Christianity which led the Jews "to utilize secret societies, more or less, for their own interests."

Lémann points to the origin of these occult Masonic societies in the Cabal—a Hebrew word meaning "received tradition." From the time of Moses to the time of Christ, the Cabal had existed as the oral but secret custodian of the most sublime truths of the Hebraic religion. It was the philosophy of the Hebrews. But at the Dispersion it turned from wine to vinegar, and passed either into a shadowy realm of vain speculations, or occupied itself with magic, terrible vows and sinister symbols, and the operations of a hateful conspiracy against the Christian religion. It was the father of Sorcery, Astrology, Alchemy, and of all the false sciences of the Middle Ages.

But here Lémann makes an important reservation:

"This science cabalistic, abstruse on its speculative side, bad and wicked on its practical side, was known only to a small number of Israel. Most honest Jews, occupied with their daily affairs, and their patriarchal customs, although not loving the Saviour of the World and His Church, had no penchant for, nor pleasure in, this commerce with the Cabal and with magic."

Owing to the strict watch kept by the Church and by the Christian monarchs, it was difficult, if not impossible, to establish relations between the Hebrew Cabal and the secret societies. Moreover, an Albigeois or a Templar would have been too proud to call a Jew his companion in arms—and in mysteries.

But with the eighteenth century things changed for the worst. The various secret societies concentrated in Freemasonry and became democratic and universal. The Convention of Wilhelmsbaden was their Grand Hall of Reunion.

How far did Judaism participate? Lémann answers this question. In 1754, he says, a Portuguese Jew, named Martinez Paschalis, had founded in France a sect, based on the Cabal, under the name of the Order of Cohens (a Hebrew word) or Priests. After his death the famous Saint-Martin had developed the sect, which spread from Paris and Lyons as far as Russia. Its sectaries were then called Martinists, or French Illuminés.

Such was the preface of the liaison positive between Judaism and the secret societies.

It was a disturbing apparition—says Lémann—this union between this perverted Judaism and these degraded societies. For the one seemed to say to the other: "Tomorrow you will be with me, my plans will be your plans."

Lémann proceeds to describe "this little battalion of advanced Jews"—Moses Mendelssohn, who took the delicate rôle of conciliator between Jews and Christians; Wilhelm Dohm, a Prussian official, who utilized the arguments of Rousseau for the emancipation of the Jews; the banker, Cerfbeer, who undertook singlehanded to break down the Jewish pale of Strasbourg—to these men came Mirabeau, the Gentile Revolutionary and Freemason.

In the work on Masonic ritual in America, prepared by Albert Pike, an interesting passage in a supplementary note to the Fourteenth Degree deplores the springing up of "a dissident Masonry, opposed to the orthodox," to which schism are ascribed "the greatest calamities of the French Revolution," and, in an attempt to vindicate the ideals of "orthodox" Masonry, the passage continues:

"We shall perhaps be asked how if Masonry is so sublime and so holy, it could have been proscribed and so often condemned by the Church? We have replied to this question in speaking of the schisms and profanations of Masonry.... Masonry has not only been profaned, but it has even served as a veil and pretext for the plottings
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the Jewish Encyclopædia alleges that the Jews were not in control of the movement, and were not in the highest degrees, it is quite evident from the names in the original proceedings that in the creation of these Charleston institutions Jewish influence was either supreme or very strong.

the Grand Lodge of the Supreme Orient at Charleston, to "the very illustrious brother" Giuseppe Mazzini. This letter is dated (in Masonic style) August 15, 1871, and sets forth an anti-clerical policy which Mazzini is to follow in Italy. The measures proposed, including secular education, the expulsion of the religious orders, and so forth, need not detain us. What is to our purpose occurs towards the end of the letter, on page 605 (vol. ii.). The writer explains that owing to the working out of this policy the Pope may be driven at some future time out of Italy, and that established religion will then find its last refuge in Russia. And the letter proceeds:

"That is why, when the autocratic Empire of Russia will have become the citadel of Papal Christianity (adonaïsme papiste), we shall unchain the revolutionary Nihilists and Atheists, and we shall provoke a formidable social cataclysm, which will demonstrate clearly to the nations, in all its horror, the effect of absolute unbelief, mother of savagery and of the most bloody disorder. Then, everywhere, the citizens, obliged to defend themselves against the mad minority of revolutionaries, will exterminate these destroyers of civilization, and the multitude, disillusioned of Christianity, whose deist soul will up to that moment be without

compass, thirsting for an ideal, but not knowing where to bestow their worship, will receive the True Light, by the universal manifestation of the pure Luciferian doctrine, at last made public, a manifestation which will arise from the general movement of reaction following the destruction of Atheism and Christianity, both at the same time vanquished and exterminated."

Now this letter is at least as old as 1896 (if it is a forgery); if it is genuine, it is as old as 1871. It must therefore be considered remarkable, whether as a forgery or as a genuine document. For it predicts what has happened in Russia, and it claims for its authors that they were preparing to bring about what has happened.

If we compare more closely the words of the Masonic letter with what has actually happened in Russia, we cannot but see how close is the correspondence between the threats and the reality:

THE MASONIC LETTER. ... we shall unchain the revolutionary Nihilists and atheists, and we shall provoke a formidable social cataclysm ... horror... savagery... the most bloody disorder.

MR. CHURCHILL'S

DESCRIPTION.

... in the same way that you might send a phial ... to tear to pieces every institution ... long internal terrors ... menaced by famine ... sufferings more fearful than modern records hold.

Whatever explanation we may incline to give, we must at least allow that it is a document which is very difficult to explain. And there is this much to be said in support of it—that Mazzini certainly was connected (as we shall see) with the birth of that movement of "Revolutionary Nihilism" called the International.

One thing is certain: the motive suggested by Albert Pike for the destruction of Russia is not adequate. The cult of Adonaism, whatever that may be, and the hypothesis that the Pope might take refuge in Russia, would never have driven a body of conspirators to plot the destruction of Russia. But if the Charleston Lodge was, as it is generally supposed to be, very largely Jewish in origin and control, the motive becomes intelligible; it would lie in the hatred of the political Jew both for Russia and for Christianity.



CHAPTER V

THE intelligent reader may have surmised from our last chapter that Albert Pike's enigmatical passage may have had some connection with the founding of the International.

The history of that remarkable movement takes us back to the agitation which preceded the stormy years of 1848 and 1849. Benjamin Disraeli, in his Coningsby, written in 1844, testified beforehand that "that mighty Revolution which is at this moment preparing in Germany, and which will be, in fact, a second and greater Reformation, and of which so little is yet known in England, is developing entirely under the auspices of Jews."

And Disraeli was at least so far right that the two ablest heads in that movement were Jewish—Ferdinand Lassalle and Karl Marx.

Now as to these two men, there is one very remarkable coincidence which has never before been noticed. They were not only Jews; but they both, in their youth, dedicated their lives to revenge.

Ferdinand Lassalle (or Lassal) was born of Jewish parents at Breslau on April 11, 1825. In Breslau, it should be explained, the Jews were not emancipated until 1843. In his youth he kept a diary, and that diary (for the years 1840–1) was afterwards published by Paul Lindau.

In that diary (on February 1, 1840) Lassalle writes: "I think I am one of the best Jews in existence, although I disregard the ceremonial law. I could, like the Jew in Bulwer's Leila, risk my life to deliver the Jews from their present crushing condition." He speaks of his childish dream "to make the Jews armed—I at their head—free." And on July 30, 1840, commenting on certain accusations of ritual murder then being made against the Jews, he says:

"... the time will soon be at hand when we, in very deed, will help ourselves with Christian blood. Aide-toi et le ciel t'aidera. The dice are ready: it only depends upon the player."

So far Lassalle. Let us now turn to Marx.

In his Karl Marx, His Life and Work, John Spargo says that the true patronymic of the family seems to have been Mordechai. Mordechai, a grandfather of Karl Marx, was a rabbi: "one of a

positions or engaged in the learned professions to forgo these or formally renounce Judaism. The same writer says that the boy Karl felt keenly this insult to his race, of which he was so proud, and that "his whole life was a reply and a revenge."

Spargo and other biographers of Karl Marx naturally do not accept this explanation of their hero's activities, and do their best to discredit Liebknecht. But the story, despite their efforts, is, as we have seen, historically credible.

Here then we have a motive hitherto unsuspected by those Gentiles who follow the Red Banner—the motive of destroying the Christian nations in revenge for the wrongs of Judaism.

But to proceed. Karl Marx succeeded, by September 28, 1864, in founding the International Working Men's Association—inaugurated at St. Martin's Hall in London. In organizing this movement, Marx had considerable trouble with Giuseppe Mazzini, who had himself organized the Italian Working Men's Association, and desired to control the movement. Mazzini prepared a draft address, and presented it to the General Council of the International; but it was turned down in favour of another written by Marx, in much the same terms as the famous Manifesto. Mazzini

thereupon withdrew from the International, and for the rest of his life was a bitter opponent of Marx

But Karl Marx was now to encounter a more formidable opponent than Mazzini. Michail Bakunin has been called the Russian Revolutionary Lion. He was, in fact, a Slav, and his gospel was a curious mixture of pan-Slavism and Anarchy. Part of his plan was to organize a great Slav Power to include all the Slav elements of Europe, and with this engine he designed to destroy not only the Russian Empire, but the German and Austrian Empires as well.

Now, we have no means of discovering the real motive behind these ideas. But that the inspiration was at least as much that of race as of class is evident. Bakunin bitterly denounced Karl Marx and his "clique of Jews"; Karl Marx as bitterly denounced Bakunin's pan-Slavism.

Can it be that the fight between Socialist and Anarchist veiled and covered another fight more fierce and instinctive—between Slav and Jew? Certain it is that Karl Marx's immediate plans did not include the destruction of the German Empire. Marx, despite his exile, had certain connections with the Prussian Government, and he used all his

influence in the International movement to weaken France and strengthen Germany in the Franco-Prussian War. But to return to the conflict.

"Taking advantage," says Mr. John Spargo, in

These conflicts remain obscure; but they at least suggest an explanation of Albert Pike's enigmatical passage: "Masonry has not only been profaned; but it has served as a veil and a pretext for the plottings of Anarchy, by the secret influence of the avengers of Jacques de Molai."

Hitherto we have explored a dim subterranean twilight region by the candlelight of hints and surmises. We have not attempted to prove anything in the strict or even in the historical sense of that much abused word. No, we have merely attempted to indicate the probability of an organization of a secret order—a "terrible sect"—working for revolution in the world, and the other probability that this sect is controlled by Hebraic conspirators—not indeed orthodox Jews—who aspire to the dominion of the world.

That idea is not too vaguely indicated in a very remarkable passage of a book from which we have already quoted, the Abbé Joseph Lémann's L'Entrée des Israélites dans la Société française, which was published in 1886. There is a plan, says Lémann—a plan "d'enfer"—

"to disorganize at one blow Christian society, and the beliefs and customs of the Jews, then with this double organization to bring about a state of things where, religiously speaking, there will be neither Christian nor Jew, but only men stripped of divinity, and where, politically speaking, the Christian will become, if not the slave, at least the inferior of the Jew, the master. . . . At the hour in which we hold the pen we see this plan un-

rolling itself in sombre horizons and great funereal lines."

Now what does this passage suggest? It suggests that there is some formidable secret organization, some terrible sect, controlled and directed by Jews for the destruction of our present social order. It suggests also that these Jews are not orthodox Jews, but Jews who have freed themselves from the faith of their ancestors. And it suggests further that the design of these people is not merely anarchy but to create a world domination in which these infidel Jews are masters, and in which the Christian peoples are, if not their slaves, at least their inferiors.

Here, again, however, we are moving in a world of shadows, hints, and surmises, of "sombre horizons and funereal lines." The man of the world, who believes in nothing except what he finds proved, and who refuses to consider anything but a clear and precise statement, may be inclined to dismiss this passage as mere moonshine.

But now we are to emerge suddenly from shadows and moonshine into a fierce blaze of light. For we have now to consider a document which professes to set forth fully and plainly the plan of campaign of this "formidable sect" for the destruction of the social order. Let us now consider what this document is.

In the year 1903 a Russian, Serge Nilus, published a book entitled The Great in Little. The second edition, which was published at Tsarskoe Selo in 1905, had an additional chapter, the twelfth, under the heading "Anti-Christ as a Near Political Possibility." This chapter consisted of some twenty pages of introduction followed by the text of twenty-four "Protocols of Meetings of the Learned Elders of Zion," and the book ends with some twenty pages of commentaries on these protocols by Nilus.

Directly after the protocols, comes a statement by Nilus that they are "signed by representatives of Zion of the thirty-third degree. These protocols were secretly extracted (or were stolen) from a whole volume of protocols. All this was got by my correspondent out of the secret depositories of the Head Chancellery of Zion. This Chancellery is at present on French territory." An English translation of these protocols has now been published (Eyre and Spottiswoode, 2s. 6d. net). This translation, which we have compared with the Russian 1905 edition in the British Museum, is

substantially correct, but in a work of such importance we have preferred to use our own translation.

The symbolism of the snake, says Nilus, typifies a coiling and encircling movement by which "all Europe, and through Europe all the rest of the world, by the use of all forms of force, by wars of conquest, and by economic pressure, will be subjected to the influence of Jewry." "All the States," says Nilus, "passed over by the symbolic snake, not excluding Germany, with her apparent might, are in reality undermined by constitutional Liberalism and economic derangement. On the economic side, England and Germany are still spared, but only until such time as the irrevocable conquest of Russia, towards which all energies are now concentrated, has been accomplished. . . . Constantinople is the eighth and last stage towards Jerusalem."

We have said that this document flashes a blaze of light, and so it does, but whether this document is genuine or not, whether the blaze of light is true or false, can only be judged by internal evidence and probabilities. We may say at once that Nilus advances nothing in the nature of real evidence to prove the document, and that his account of how it came into his hands consists of assertion only, without evidence to support it. We can only say that if the document is not genuine it is a very extraordinary forgery, since it predicts with certainty not only the fact but the manner and mechanism of a great revolution before the event. Moreover, it says before the event that

this destruction will be carried out by a Jewish organization—a formidable sect—and such evidence as we have of the Russian Revolution confirms this prediction.

Here, then, are two very remarkable pieces of corroborative evidence: first, that the document was published before the event which it predicted,

little, but which exercises so great an influence on public events." And he proceeds, "You never observe a great intellectual movement in Europe in which the Jews do not greatly participate. The first Jesuits were Jews; that mysterious Russian diplomacy which so alarms Western Europe is organized and practically carried on by Jews; that mighty Revolution which is at this moment preparing in Germany, and which will be in fact a second and greater Reformation, and of which so little is yet known in England, is developing entirely under the auspices of Jews."



CHAPTER VI

"Who and what is in a position to overthrow an invisible force? And this is precisely what our

force is. Exterior Masonry blindly serves as a screen for us and our objects, but the plan of action of our force, even its very abiding-place, remain for the whole people an unknown mystery."

But here we come to a very clear distinction. The speaker constantly refers with infinite contempt to what he calls the goyim or Gentiles, the Christian and non-Jewish peoples of the world; and he mentions an inner or Jewish Masonry, the true governing power, and an outer or Gentile Masonry, which blindly follows the lead of a direction it does not suspect. Thus, for example, in Protocol II:

"For what purpose, then, have we invented this whole policy and insinuated it into the minds of the goyim (Gentiles) without giving them any chance to examine its underlying meaning? For what, indeed, if not to obtain in a roundabout way what is for our scattered tribes unattainable by a direct road? It is this which has served as the basis for our organization of secret Masonry, which is unknown to, and has aims which are not even so much as suspected by, these goyim-cattle, attracted by us into the 'show' army of Masonic Lodges in order to throw dust into the eyes of their fellows."

When at last the final Revolution comes, Masonry is to be brought to an end as having served its purpose. "Those Gentile Masons who know too much" are either to be banished or kept under constant fear of exile. In the meantime, Masonry is to be organized and directed as a weapon against Church and State in accordance with their plan.

This plan is not new. It is followed from generation to generation. Thus, for example, in Protocol we find:

"Before us is a plan in which is laid down strategically the line from which we cannot deviate without running the risk of seeing the labour of many centuries brought to nought."

In pursuance of this plan they brought about the French Revolution. "Far back in ancient times," says the first protocol, "we were the first to cry among the masses of the people the words 'Liberty, Equality, Fraternity."

"In all corners of the earth, the words 'Liberty, Equality, Fraternity' brought to our ranks, thanks to our blind agents, whole legions who bore our banners with enthusiasm. And all the time these words were cankerworms at work boring into the well-being of the goyim, putting an end everywhere to peace, quiet, solidarity, and destroying all the foundations of the goyim States. As you will see later, this helped us to our triumph: it gave us the possibility, among other things of getting into our hands the master card—the destruction of the privileges, or, in other words, of the very existence of the aristocracy of the goyim, that class which was the only defence peoples and countries had against us. On the ruins of the natural and genealogical aristocracy of the goyim, we have set up the aristocracy of our educated class, headed by the aristocracy of money. The qualifications for this aristocracy we have established in wealth, which is dependent upon us, and in knowledge, for which our learned elders provide the motive force."

And, again, we find in Protocol 3 a definite claim:

"Remember the French Revolution, to which it was we who gave the name of 'Great.' The secrets of its preparation are well known to us, for it was wholly the work of our hands."

But not only does the speaker claim for his organization the authorship of the French Revolution. He states also that the liberal and constitutional movements which have agitated Europe and have weakened the authority of government

have been set going in the same way and for the same purpose.

"The word 'Liberty' brings out the communities of men to fight against every kind of force, against every kind of authority, even against God and the laws of nature. For this reason we, when we come into our kingdom, shall have to erase this word from the lexicon of life as implying a principle of brute force which turned mobs into blood-thirsty beasts."

He boasts that by means of Liberalism and Constitutionalism they had destroyed the power of Kings, and especially of the aristocracy, to protect the people. "The people," he says, "under our guidance, have annihilated the aristocracy, who were their one and only defence and fostermother, for the advantage of the aristocracy is inseparably bound up with the well-being of the people." The result of the destruction of the aristocracy is that the people have fallen into the grip of merciless money-getting scoundrels who have laid a pitiless yoke upon the neck of the workers.

Having effected so much by Liberalism they then come forward as "saviours of the worker," and propose to the workers that they should "enter the ranks of our fighting forces—Socialists An-

amine them more in detail. The first protocol begins, as it were, in the middle of a sentence:

"... Putting aside fine phrases, we shall speak of the significance of each thought: by comparisons and deductions we shall throw light upon surrounding facts... It must be noted that men with bad instincts are more in number than the good, and therefore the best results in governing them are attained by violence and terror, and not by academic discussions."

After the assertion that every man aims at power and most would sacrifice the general good for their own welfare, there follows the statement:

"Political freedom is an idea but not a fact. This idea one must know how to use as a bait to attract the masses of the people so as to crush those in authority. This task is the easier if the opponent himself has been infected with the idea of Liberty or Liberalism, and for the sake of an idea is willing to yield some of his power. It is precisely here that the triumph of our theory appears: the slackened reins of government are immediately, by the law of life, caught up and gathered together by a new hand, because the blind might of the nation cannot for a single day exist without guidance and the new authority

merely fits into the place of the old already weakened by Liberalism."

The lecturer points out that this doctrine is no more immoral than the doctrine of foreign war, that "the political has nothing in common with the moral," that frankness and honesty are vices in politics, "for they bring down rulers from their thrones more certainly than the most powerful enemy," and that right lies in force.

"In any state in which there is a bad organization of authority, an impersonality of laws and of rulers who have lost their personality amid the flood of rights that are multiplying out of Liberalism I find a new right—to attack by the right of the strong and to scatter to the winds all existing forces of order and regulation, to reconstruct all institutions, and to become the sovereign lord of those who have left to us the rights of their power by laying them down voluntarily in their Liberalism. Our power in the present tottering of all forms of power will be more invincible than any other, because it will remain invisible until the moment when it has gained such strength that no cunning can any longer undermine it."

There follows a justification of "the programme of violence and make-believe." and of the use of

"bribery, deceit, and treachery" to attain good ends. We read of the absurdity of the cry of Equality, since "Nature herself has established inequality of minds, of characters, and of capacities, just as immutably as she has established subordination to her laws."

The true strength of the dynastic rule, it is argued, was "that the father passed on to the son a knowledge of the course of political affairs in such wise that none should know it but members of the dynasty, and none could betray it to the governed." This secret "of the political" was lost, and this loss "aided the success of our cause."

"The abstraction of liberty has enabled us to persuade the mob in all countries that their government is nothing but a steward of the people, who are the owners of the country, and that the steward may be replaced like a worn-out glove."

"It is this possibility of replacing the representatives of the people which has placed them at our disposal, and, as it were, given us the power of appointment."

Such is the cynical philosophy propounded in the first protocol. The second protocol begins with a reference to the value of economic wars, which place the Gentiles in the conspirators' hands. It speaks also of their international agents with their "millions of eyes ever on the watch"; it boasts that "we shall choose from among the public administrators with strict regard to their capacities for servile obedience"; that these persons will not be trained in the arts of government, and that therefore they will easily become "pawns in our game—in the hands of our men of learning and genius, bred and reared from early childhood to rule the affairs of the whole world."

The second protocol ends with the boast that "the Press has fallen into our hands"; and again, "through the Press we have gained a power to influence while remaining ourselves in the shade."

Thus these two opening protocols express a philosophy of government more cynical than Machiavelli's, and they make also the disturbing claim that Liberalism and Modernism, if not created by the Jews, have been used by them as the means of misleading Christian nations and destroying their power of self-defence.



CHAPTER VII

THE third protocol opens with these very remarkable words: "Today I may tell you that our goal is now only a few steps off. There remains a small space to cross, and the long path we have trodden is ready to close in circle of the Snake by which we symbolize our people. When this ring closes all the States of Europe will be locked in its coils as in a vice.

"The constitutional scales of these days will shortly break down, for we have given them a certain lack of accurate balance in order that they may oscillate incessantly until they wear through the pivot on which they turn. The goyim believe that they have made them sufficiently strong, and keep on expecting that the scales will come into equilibrium. But the pivot, the kings on their thrones, are hemmed in by their representatives, who play the fool, distraught with their own uncontrolled and irresponsible power. This power they owe to the terror which has breathed into the palaces. . . . We have made a gulf between the

far-seeing Sovereign Power and the blind force of the people, so that both have lost all meaning, for, like the blind man and the stick, both are powerless apart."

After boasting of the means by which the "elders of Zion" have instilled class hatred into the people, the protocol continues:

"This hatred will be still further magnified by the effect of an economic crisis, which will stop dealings on the exchanges and bring industry to a standstill. We shall create by all the secret subterranean methods open to us, and with the aid of gold, which is all in our hands, a universal economic crisis, whereby we shall throw upon the streets whole mobs of workers simultaneously in all the countries of Europe. These mobs will rush with delight and shed the blood of those whom, in the simplicity of their ignorance, they have envied from their cradles, and whose property they will then be able to loot.

"Ours they will not touch, because the moment of attack will be known to us, and we shall take measures to protect our own."

Such, then, is the plan of the "elders of Zion," and in the succeeding protocols they elaborate the means by which it is to be brought about. Thus, for example, by attack upon religion:

"It is indispensable for us to undermine all faith, tear out of the minds of the goyim the very principle of Godhead and the Spirit, and to put in its place arithmetical calculations and material needs."

There are several passages which seem to suggest the League of Nations, as, for example:

"By all these means we shall so wear down the goyim that they will be compelled to offer us international power of such a nature as will enable us without any violence gradually to absorb all the great forces of the world and to form a supergovernment. In place of the rulers of today we shall set up a bogey which will be called the Super-Government Administration. Its tentacles will reach out in all directions and its organization will be so colossal as to subdue all the nations of the world."

Education, politics, law, the theatre, are all discussed as means of creating revolutions, and throughout there breathes a spirit of almost indescribable hate for the Christian nations, as, for example, in such a sentence as this, from Protocol II:—"The goyim are a flock of sheep and we are their wolves."

But it is only fair to say of this extraordinary
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document that while half of it is devoted to the destruction of the present order, the latter half of the document gives an outline of a new order, an order of world government in the hands of the sect.

The system of education is calculated to wipe out of the minds of the goyim any recollections of their former state. In religion atheism is only to be tolerated during the time of revolution; when it has done its work, the Jewish religion is to be established as the universal faith. By such means the speaker believes that they will be able to produce a tranquil world:

"The errors of the Gentile Governments will be depicted by us in the most vivid hues. We shall implant such an abhorrence of them that the peoples will prefer tranquillity in a state of serfdom to those rights of vaunted freedom which have tortured humanity and exhausted the very sources of human existence. . . . Useless changes of forms of government to which we instigated the goyim when we were undermining their State structures will have so wearied the peoples by that time that they will prefer to suffer anything under us rather than run the risk of enduring again all the agitations and miseries they have gone through." (Protocol No. 14.)

The final protocols become ecstatic in their enthusiasm for the new order. Before it comes they are to sweep away all those forces of anarchy and revolutionary Masonry by which they have prepared its entrance, so that in its path be left "no knot, no splinter." And again:

"Then will it be possible for us to say to the peoples of the world: Give thanks to God and bow the knee before him who bears on his front the seal of the predestination of man, to whom God himself has led His star that none other except him might free us from all the before-mentioned forces and evils."

The following internal evidence is available as to the authenticity of the protocols. We know about Serge Nilus, who gave them to the world, little more than that he was a Russian of good family and repute. He may be alive or he may be dead. As to his comments on the protocols and his account of how he came to print them, we have no evidence beyond his own word that he is telling the truth.

There is, however, one undoubted fact upon which to build, and that is the date at which these protocols were given to the world. Fortunately that is set beyond doubt by the existence of a copy of the 1905 edition in the British Museum.

From what we can gather from Russians who have sought refuge in this country, the book made

little or no impression when it appeared. Some of them allege that the whole edition except a few copies was bought up by the Russian Jews, but it is, of course, impossible to prove such an allegation. It is certain that the warning contained in these protocols was disregarded—their significance was not suspected. It was only when the Revolution fulfilled them in spirit and in letter that their importance was realized. And now they are in the mouth of every Russian. They all believe them genuine, by evidence which they at least regard as unassailable. "The proof of the pudding lies in the eating."

As to the date on which the protocols were delivered we have the assertion of Nilus that they were known to the Zionist Congress at Basle. That Congress brings us to the date 1897. But there is no evidence in the document that its authors have any concern with the Zionist movement; indeed, their project of a universal domination might appear to render Zionism unnecessary.

From one bombastic reference to the possibility of blowing up the capitals of Europe by laying mines in the underground railways we see that the document is, at all events, modern. There is besides one reference to a living European statesman, a statesman prominently concerned with Freemasonry, secular education, and the League of Nations, who is described as "one of our best agents." There is also this curious reference:

"In order that our scheme may produce this result we shall arrange elections in favour of such presidents as have in their past some dark undiscovered stain, some 'Panama' or other . . . then they will be trustworthy agents for the accomplishment of our plans out of fear of revelations."

The first Panama Company, it may be remembered, became bankrupt in 1889, and the scandal occupied the French public in the decade which followed.

There is no reference to England in the protocols, the nearest approach being a statement by Nilus himself that the protocols were shown, among others, to a very wealthy and influential British Jew, now dead. But for this statement there is, of course, no evidence in the protocols themselves.

So much then for the date. The protocols must have been delivered or written at some time between 1889 and 1905.

Now it must be considered evidence—not conclusive, certainly, but very strong—that at that date there was foreknowledge or prediction of the great revolutionary movement which is now taking place. The means by which it was to be brought about, wars, the rise in prices, the corruption of governments, and the use of Jewish agents, all apply to the revolution in Russia, and to the attempted revolutions in Germany and Hungary. It is known, for example, that the two Spartacist leaders in Germany were Jews, that Bela Kun, Szamuelly, and in fact nearly every one of the Hungarian revolutionaries were Jews, and there is universal testimony by all Christian refugees from Russia that the Soviet Commissaries, almost to a man, are Jews. Lenin is one of the few prominent figures not Jewish, but even Lenin is said to be married to a Jewess.

In any event it is plain from the protocols that the leader of anarchy is not the King of Zion to whom they refer. He only leads the way and must himself be swept aside so that there may be not a splinter in the path of the King of the House of David. In the fourth protocol the course of a revolution is very accurately described: "In the early days mad raging by the blind mob . . . the second demagogy, from which is born anarchy, and that leads inevitably to despotism."

for this movement in Germany before the Revolution were themselves faithful to the national or tribal principle of Judaism. We must, therefore, suppose that these Jews embraced Modernism, not for itself, but as a means of weakening Christian nations.

In this connection it is noteworthy that at the universal conference of the Jews held at Leipsic in 1869, when the Alliance Israélite Universelle was founded, the following resolution was proposed by Dr. Philippson, of Bonn, seconded by Astrup, Chief Rabbi of Belgium, and adopted with acclamation:

"The Synod recognizes that the development and realization of modern principles are the most certain guarantees of the present and the future of Judaism and its members. They are the most energetically vital conditions for the expansive existence and the most high development of Judaism."

It seemed to some democrats then a little humiliating that their universal movement should be claimed as serving the cause of a particular nationalism; but if the apparently innocent resolution of 1869 has been translated into these terrible

protocols of world revolution, the modern world must feel not merely humiliation, but horror.

So much then for the internal evidence on its broad lines, the correspondence, that is to say, between the known activities of political and revolutionary Jewry and the claims of these protocols. We might sum up the case for their genuineness in the shrewd words of Abraham Lincoln:

"When we see a lot of frame timber different portions of which we know have been gotten out at different times and places, by different workmen—Stephen, Franklin, Roger, and James, for instance—and when we see these timbers framed together and see they exactly make the frame of a house or a mill—or if a single piece be lacking, we see the piece in the frame exactly fitted and prepared, yet to bring such piece in—in such a case we find it impossible not to believe that Stephen and Franklin and Roger and James all understood one another from the beginning, and all worked upon a common plan or draft drawn up before the first blow was struck."

At the same time, we must in fairness state our belief that if the document be genuine, it ought certainly not to be regarded as an indictment of all

Jews, but of that section which, under a veil of Masonry and through the revolutionary parties among the Gentiles, works for ends kept secret no



CHAPTER VIII

WE have now passed these protocols in general review. We have summarized their contents. We have pointed out that the document, as far as we know, cannot be "proved" in any legal sense. For the manner in which it was obtained and for its authorship alike there is the testimony of but one man—the Russian Nilus.

And if we consider the internal evidence fairly it amounts to this: that the document predicts a world revolution, and a world revolution carried out by a Jewish organization, and that the revolution now in progress—the Bolshevist Revolution—is in fact carried on mainly by Jews, and is an attempt at a world revolution.

There we must leave it. If our readers believe that such a prophecy could have been made without foreknowledge by some anti-Semitic fanatic, then, of course, they will not accept the document as genuine. If, on the other hand, they believe that such a hypothesis is untenable, then there is only the alternative that the document is genuine. If they believe the former they may sleep comfortably in their beds; if they believe the latter then they must regard the document as a very serious warning of a very terrible menace. They will, however, have this comfort—to be forewarned is to be forearmed.

But before we leave this subject there is one side of the question which we must consider more fully, and that is the passages in these protocols which refer to Freemasonry. The main passage occurs in Protocol 15:

"We shall create and multiply Freemasonic lodges in all the countries of the world, absorb in them all who are or who may become prominent in public activity, for in these lodges we shall find our principal intelligence office and means of influence. All these lodges we shall bring under one central administration known to us alone and to all others absolutely unknown, which will be composed of our Learned Elders. The lodges will have their representatives, who will serve to screen this central administration, and from whom will issue the watchword and programme. In these lodges we shall tie the knot which binds together all revolutionary and liberal elements."

Now, the attentive reader will connect this passage with certain other passages curiously similar which we have quoted in the course of these pages. There was, for example, the passage from Louis Blanc's History of the French Revolution:

"They created occult lodges reserved for ardent souls . . . shadowy sanctuaries whose doors were only open to the adept after a long series of proofs calculated to test the progress of their revolutionary education."

They will remember, also, that remarkable passage from Albert Pike's Masonic Ritual:

"Masonry has not only been profaned, but it has even served as a veil and pretext for the plottings of anarchy, by the secret influence of the avengers of Jacques de Molai."

They will remember, also, the passage quoted from the same author's Ritual of the Southern Jurisdiction of the United States:

"My brother, you desire to unite yourself to an Order which has laboured in silence and secrecy for more than five hundred years with a single end in view, and hitherto with only partial success—

that what you are now engaged in . . . will expose you to danger, and that this Order means to deal with the affairs of nations and be once more a power in the world."

These words, let it be remembered, are part of the ritual of an Order of Freemasonry known to have been chiefly founded by Jews, and suspected of being still largely under Jewish influence.

We might carry our quotations further. The Grand Orient of France is generally believed to be under Hebraic influence. On April 2, 1889, the Grand Orient issued a circular which contained these words:

"Masonry, which prepared the Revolution of 1789, has the duty to continue its work."

Again, these protocols speak of the destruction of religion as a means of undermining society. Let us see what the Grand Orient says of religion:

"The triumph of the Galilean," says the President of the Grand Orient, Senator Delpech, on September 20, 1902, "has lasted twenty centuries. But now He dies in His turn. The mysterious voice announcing (Julian the Apostate) the death of Pan today announces the death of the imposter

God, Who promised an era of justice and peace to those who believed in Him. Masons, we rejoice to state that we are not without our share in this overthrow of the false prophets."

Of these passages at least there is no doubt at all, for they are taken from the official literature of the Grand Orient. Let the reader decide for himself whether they are the mere vapourings of fanatical atheists or a part of the design of world revolution outlined in the protocols.

But the protocols asserted that they intended to multiply Freemasonic lodges as a preliminary to revolution. What is actually being done? We know that English Masonry generally is non-political and loyal to British institutions. If therefore these conspirators are carrying out their plan in this country it must be by the introduction into England of the Oriental or Scottish Orders of Masonry, that is to say, Masonry of the revolutionary type.

Now in the year 1893 a French lodge called Les Libres Penseurs constituted itself into La Grande Loge Symbolique Ecossaise de France, Le Droit Humain. One of the peculiarities of this Order was that it admitted women as well as men,

and the movement has come to be known as Co-Masonry. And with this Co-Masonry was curiously mingled the cult of Theosophy. Those who have studied the movement find that the leading lights of Theosophy are usually members of the Co-Masonic lodges.

But to proceed. In 1900, this new Grand Lodge transformed itself into a Supreme Council of the Ancient Accepted Scottish Rite.

There are now a hundred lodges working under the Supreme Council, and they are to be found in France, Belgium, England, Scotland, India, Holland, Java, Switzerland, Norway, South Africa, and South America. Those lodges of this Order which use the English language have a subsidiary Council of their own, but are nevertheless an integral part of the Continental Order. On the Council of the 33d Degree there are three English Co-Masons out of the total of nine, so that the British representatives are outnumbered by two to one.

It is hardly necessary to say that this movement is not recognized by the Grand Lodge of England, which has cut off all relations with the Grand Orient of France on the ground of its atheism and also of its subversive political tendencies. But the original French members of the Co-Masonic movement were too advanced even for the revolutionary Grand Orient of Paris.

As we have said, the British Co-Masonic lodges have a special Grand Council, and in England they have restored the Bible and the name of God to their ritual. But six members of the Grand Council are carefully selected from above, and the representatives of the lower degrees are in a hopeless minority on the Council, while the Council itself is subject to the control of the 33d Degree sitting in Paris. Thus no new lodges can be founded without the sanction of the Supreme Council of Paris, and the petition must first be endorsed by the Council of England. It will thus be seen that this Co-Masonic organization has been very carefully thought out, and that its activities are subject to the control of an unseen hand in Paris.

Now we do not allege that all the members of the Co-Masonic movement are conspirators. On the contrary, we believe that many of them are either honest enthusiasts or "those light-minded people" to whom the protocols so contemptuously refer. What we do suggest is that the movement was probably inaugurated and may probably be directed to revolutionary ends. We do not propose for the moment to say anything more of this Co-Masonic movement except this, that while some of its members seem to be respectable and innocent people, some others who are connected with it and who help to promote it are known also to be connected with the revolutionary and seditious movements which have recently disturbed and, indeed, endangered the British Empire. Of that we possess proofs. In the meantime we would confine ourselves to warning the public of both sexes to beware of such movements. They are put before them in an alluring form, but those who join them may discover too late that they are "the shadowy sanctuaries of revolution."

It may now be useful to summarize what has gone before and also to make some general remarks upon the nature and effects of revolution. Our summary, then, is, first, that in all the revolutionary movements we have examined there are plain traces of design, and there is evidence also that this design is common to all revolutionary movements. In the second place, we have seen that certain Orders of Freemasonry have bee